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CHAPTER SIX
GIST OF UTPATTI PRAKARANAM (1)

WHAT EXISTS WHEN NOTHING OF THIS EXISTS?

afagara
Vasishta spoke

HACURITRTT FAE dd H2IA Ifchallcuad TH I Hebed HIA| (9.43)

I will now explain to you the section on ‘Utpatti’; and tell you about what is produced and how you
get liberated from that.

SATHCY SHIEHTTeAHTISId WITeHADB! SegcUTIUh0l HLAASTEAHATSYAT| (9.44)

‘This delusion of the Jagat shines forth without getting produced at all; it 1s of the essence of emptiness

only’; 1 will explain this truth to you in this Utpatti Prakarana.

WHAT IS THERE WHEN NOTHING IS THERE
[Jagat can cease to exist for a Knower of Brahman also through his reasoning excellence, or get destroyed as the
physical reality also by Pralaya (dissolution) at the end of the Kalpa.
If nothing is there, what will be left back? Jagat if it is imagined to have a beginning, then the end of this Jagat is also
inevitable. If everything that is perceived perishes, what is left back, after the end of it all?]

Mg T20d RhRssTcraTaReIsId ad TauhRIGy TERR e}

deEIey U TEICURUMTAA Hacge AT Fary arfa faaafdl (9.45,46)

Whatever is seen as the ‘Jagat enriched by all its moving and non-moving things of multifarious varieties,
along with the Suras, Asuras and Kinnaras’, becomes invisible, and goes off somewhere and perishes,

when the ‘great dissolution-time’ arrives with the destructive deities like Rudra and others.
‘THAT ALONE’ IS LEFT BACK

(9.46) to (9.74) is a single sentence
dd: RafAaedR a9 d davdd AATEIAA Rt ichiagdiAsAd, (47)

There remains left back only some Reality all around, which is very still, profound,
not lustrous or darkness, which has no name, which is not manifest in any way;

d T A AHR F T F T g F T Huardel Igdedaar feud, (48)
not a state of void-ness; has any form; not any perceived; not any seeing process;
not the host of objects made of elements; yet stays stretching endlessly;

TP ATcH QUITcUihia F Tealed TeHee ST a= o o, (49)

something which cannot be described; more complete than completeness;
not existing and not ‘non-existing’; not real and not unreal;
not anything that has come into being, not anything that will change in the future;

Rear AcRRRdaaeaaer Ra safeasamdica Ieare [, (50)

‘(existence-) awareness alone’ without any perceived; endless; not ageing; auspicious;
without beginning, middle or end; which itself is without beginning; which is without afflictions;

IRAIIIEGRI Tealfhaeaad I9E T9 ¢ ¢a: TeTecHAD:, (51)
in which the Jagat shines forth like a swan made of pearls (pearls and swan do not differ like the Brahman

and the Jagat); that which is ‘this’ (perceived); that which is not at all ‘this’ (is not the perceived);
the Lord, of the nature of existence and non-existence (is both the perishing Jagat and the imperishable Brahman);

HRUITSEAATCasaT: §dT Hder guieareaeafa a1 fSeeegafa arafd, (52)

has no ears, no tongue, no nose, no skin, no eyes (no senses that perceive);
yet at all times and at all places - hears, tastes, smells, touches, sees (as the awareness of all);

¥ Tg HeHgU ATellche] 8 HANIFTAATed FI®U ACT oAt | (9.53)

‘that alone is” which is of the nature of existence and non-existence;

by whose sight ‘this picture of the world which is without beginning and end’ and ‘which is its own
nature’ is seen; is its own pure state (when ignorance is removed) (like the canvas removed of the pictures);

yet is the ‘spread-out colours of perception’ (as Jagat);
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NYEATIATTHFEY dRBAsoIccIACHT TSIHTH TI®T ArsfRTAfA, (54)

who views this continuous Jagat-appearance of the nature of emptiness as his own nature, like the pupil
fixed in-between the eye-brows with the half-closed eyes (KhecharaMudraa, where there is vagueness of vision);

TJEIAGTET o AT BRUT  AAYSITA IXAG T Fcehly dRSIMY TAFHE:, (55)

who is the cause of this world which shines like a hare’s horn (non-existing but existing in the state of ignorance),
and rises like the host of waves from the ocean (as not different from the ocean); yet there exists not another
cause for this Vibhu (the all-pervading lord);

STold: FddIsed Raeuay fasa: &g Reamdosy #mar fafd Sereaa#, (56)

who stays as a ‘lamp made of ChinMaatram’ (self-awareness) alone, inside the mud-pots of Chitta (the
thinking-faculty), burning (as the fire namely Jeevas) in thousands of numbers; and the three worlds stay
revealed, only because of his (awareness) light;

I e e aisa geRIEdeRIuan:, afd IRFAaded At (57)

without whom, even the sun and other luminous bodies will equal darkness only;
because of whom as the essence, the mirages of the Tri-worlds shine forth;

T, AT [ Tegeadia d 9 33 IRA>TITedsdRed 5d Tshdl, (58)

this grand show of the Jagat is like a burning torch that rotates and creates the illusion of a circle; for,
when he moves it rises as it were; and when he is still, it vanishes into him and has no existence at all;

STfeaATTaeafaeTar camas! #Agle, ToeaRUeglcAd! I3 FadTar faaiarser™:, (59)

who sports in producing and dissolving worlds; pervades all; is supreme;
who is of the nature of movement and no-movement; whose nature is taintless and is never ending;

TG HAA TET UaAEdd I FAT AFAd [Headd TaeRleed a&dd:| (9.60)

like the ‘wind which is everywhere (both as still and moving) and differs as if, only in the usage of words as
‘moving’ and ‘non-moving’ (for the observer)’, who is of the nature of movement and no-movement both,
when he is distinguished as dual-natured (as Brahman and Jagat) when described by others; though in truth,
there is no movement at all in Brahman (like the wind) except through the words (‘still’ and ‘moving’);

TIT gl T g T §AT 9, 7 AT F Uge™ T: FAIT Tde, (61)

who is always awake; is always asleep; (however) who is never asleep; never awake;
and who is everywhere at all times;

TeEUee, AT Aed TctUes FASETCEATT: TUGRUTAATHICHT T Thl HARATRIA:, (62)

‘who is ‘That’ - which never moves; which is auspicious; which is tranquil; which is the ever-moving
phenomenon of tri-world existence; which sports as the moving and non-moving principle;
whose single form fills up everything;

ARG 3 QOO o ST ATy TeaeeNsTIAMITE: QAlded Yaats JAT, (63)

like the fragrance (essence) in the flowers, who stays as the essence of all and does not perish when
the perceived objects perish;

though is directly experienced (as self-awareness) who is difficult to comprehend, like the whiteness
pervading throughout the white garment (because the garment alone is seen; not the whiteness which forms the
undivided essence of all the threads);

HPTATSTY AisHP! FAedl ArsTYuairga: AT Hep Acaqarsit wdt garcafesaa:, (64)

though is mute-like, who is not mute (talks as the Jeevas);

though still and motionless like a rock, who thinks (as the Jeevas);

though always satisfied, who enjoys everything (as the Jeevas);

though he never does anything, who is the doer of all things (as the Jeevas);

AsAZIMNSTT FAEAS: Hedploilde: o fhRIcHRAAATT I <AmafAg ST, (65) though

he has no limbs, who has all the limbs, and has thousands of hands and eyes (as the Jeevas); though
he is not in anything, who pervades the entire phenomenon of the Jagat;




AR Cegaeeat aranEgafiran: gvg Seaasdar FafaaofaT:, (66 )

though he never has any sense-perception, who performs endless actions through the senses (as the
‘Jeeva-perceivers’);
who has no thoughts, yet all these are there because of whose conceptions;

TEATAPATCHTeAHHARAITHTT: AFATEE Teled FaTI: I, (67)

because of not realizing ‘which Reality as the essence (that everyone and everything is Reality in essence)’,
the fears of the disease of Samsaara delusion persists; yet, when that reality is experienced as oneself,
all the desires and fears run off far;

Ao TR THE g qu g fpan:, a@fd aftAeuadea Raer: Tueeyfdesr:, (68)

who shines as the undivided witness-awareness of all; and therefore the actions become possible
like the dance etc in the presence of the lighted lamp;
in whose presence (as self-awareness) the desires of the mind vibrate (and produce the perceived-fields);

JEATGCUCTARUGIINAUSHY: aXZIhurdradl amiafia, (69)

from whom rise the hundreds and hundreds of rows of objects in the form of pots and clothes, like
the countless waves from the ocean;

¥ TaIadGfa Ieucrderdad: dehsIehdieyiRa Hsad, (70)
who alone rises as if another, as the hundreds of delusions of objects, like the Kataka, Angada, Keyura
and Nupura (various types of bracelets, armlets, anklets) in the gold;

JECTAPISTHTHCHT AseHA AT A I T TAIGIHT ATe Ad ST I, (71)

who as the single essence of all; shines as you; shines as me and all these people;
who is neither the ignorant you, nor me or these people;

HARAGATANhT HarT T HSIRT TIHT dSIMell IJEATEGR T LT, (72)

as if like another, as if existing outside of oneself, who alone is this Jeeva also, that has only a
momentary existence; from whom rises the row of the perceived like the row of waves in the ocean;

Td: BT PHeldl Tdl TITET TIAT AAH! holdl A JEI AT [aHTEAH, (73)

from whom rises the changing nature of Kaala;

from whom rises the perception-state in the ‘perceived-phenomenon’;
because of whom exists the flow of thoughts;

because of whose shine everything is revealed;

T ¥0 T Ty ereg TuSt T Iaa Fgfea dcal ¢ar, I afca deTIall (9.74)

who is ‘that divinity’ which is ‘understood’ as the action (as accompanied by result), the shapes (as the divided
objects), taste, smell, sound, touch, and the conscious nature;

who is also that by which one ‘understands’ these things.
(He is both that is perceived and that which perceives, yet is not those also).
‘THAT ALONE’ IS ‘THIS’

SRR ALY I FEUT AT dgaurad EICAAATILIL | (9.75)

Hey good one, by contemplating on only that state which exists as the ‘Seeing’ in the midst of the ‘Seer,
Seeing and Seen’ (self-awareness that bridges the perceiver to the perceived) -
you will realize ‘That” which is all “This’.

HAHASHHAAT AT Tl T RaaAHAeHAAT aeaeRiaed
HholehelA e BRUT HROUTATHIHIAHIT dGe faHdHed:| (9.76)

This ‘expansive state of Brahman’ is not produced, does not age, is beginning less, eternal, is always there,
is auspicious, taintless, unfailing, most adorable, blameless, is free of all the faults, is the cause of all the
causes, is only experienced, is not perceivable, is the perception of the entire Vishvam within.




